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IN ACADEMIC COLLABORATION WITH 

DEPARTMENT OF SANSKRIT, GURU NANAK DEV UNIVERSITY, AMRITSAR
 &

DEPARTMENT OF SANSKRIT, PUNJABI UNIVERSITY, PATIALA

Organizes Two Days National Seminar cum workshop on
“Applied Indian Paradigms of Human Rights – Possibilities and Challenges”
[With reference to Samvedanaa, Sanskaar & Adhikaar]
“भारतीय मानवाधिकार का प्रायोगिक रूप-निदर्शन - सम्भावनाएँ एवम् चुनौतियाँ”     [सम्वेदना, संस्कार और अधिकार के सन्दर्भ में]
Date -13th-14th January, 2017, Friday, Saturday, Time – 10.00 A.M., Place - SEMINAR HALL.

SPONSORED BY- INDIAN COUNCIL OF SOCIAL SCIENCES RESEARCH, NEW DELHI. 
ORGANIZED BY- DEPARTMENTS OF SANSKRIT, MASS COMMUNICATION, HINDI, ENGLISH, HISTORY NATIONAL CADET CORPS & SANATAN DHARMA HUMAN DEVELOPMENT TRAINING & RESEARCH CENTRE, 
Dear Sir / Madam, 
We, particularly Sanskritists know that it was India’s Rishi tradition which at the time of rise, declared for the first time in the Rig-Veda- “पुमान् पुमांसं परिपातु विश्वतः।” ऋग्वेद +9&65&14 which meant – “every man must protect the rights of the other man to survive”. Following this enunciation, a Rishi of Atharva-Veda endorsed the statement of Rig-Veda and reaffirmed and resolved in this mantra- “याँश्च पश्यामि याँश्च न तेषु मा सुमतिं कृधि।” ऋग्वेद 17&1&7 “the people I know and people who are not known to me, they must be protected with my positive and constructive approach or thought.” 
1st Perception - भारतीय मानवाधिकार के सन्दर्भ में मनुष्य जाति के समक्ष दो ही स्पष्ट गम्भीर एवम् व्यापक समस्याएँ हैं- एक है शुभता (goodness / अच्छाई) की घोर कमी, और  दूसरी समस्या है- शुभता को व्यवस्थित करने  के लिए किसी सटीक पद्धति (नीति/ strategy) का निर्माण। इसलिए ऐसा प्रतीत होता है कि मानवाधिकार की संस्कृति आधुनिकता के तर्क पर आधारित आर्थिक दर्शन के प्रति मोहभंग की अभिव्यक्ति है क्योंकि भोग (अपने लिए अधिक से अधिक उपभोग की वस्तुएँ एकत्रित करना) और प्रभुता (अपने उपभोग के लिए एकत्रित सामग्री से दूसरों पर श्रेष्ठता स्थापित कर दूसरों को ईर्ष्या का भाव देना) पर आधारित कोई भी व्यवस्था न्यायपूर्ण और स्वस्थ समाज की स्थापना नहीं कर सकी और न ही कर सकती है। ऐसे में मानवाधिकार की संस्कृति कैसे विकसित होगी?
पश्चिमी इतिहास से स्पष्ट होता है कि वहाँ होने वाली सभी क्रान्तियाँ राजपरिवारों से व्यापारी वर्ग को शक्ति का हस्तांतरण मात्र था। ये क्रान्तियाँ न न्याय के लिए थीं और न ही समानता के लिए। इसलिए मानवाधिकार की बात चाहे कितने ही तर्क से या प्रचार से की जाए उसकी मूल धारा में विकृति रहेगी ही। पूँजीवाद या समाजवाद दोनों चाहे जितना भी मानवाधिकार का प्रचार करें परन्तु उन दोनों का पदार्थवाद ही मनुष्य की सत्ता को स्वीकार नहीं करता तो मानवाधिकार की सफ़लता पर प्रश्नचिन्ह तो लगेंगे ही।
अतः भारतीय होने के कारण हम सभी वर्तमान में मानवाधिकार की समस्याओं का आधुनिक नेतृत्व और उसके विषय विशेषज्ञों की सम्मति से स्वतन्त्र हो कर अपनी सांस्कृतिक प्रतिभा और बुद्धि के बल पर समाधान खोजें। क्योंकि भारतीय सन्दर्भ में मानवाधिकार का सम्बन्ध व्यक्ति और समाज के अधिकारों और कर्त्तव्यों से एक साथ जुड़ा हुआ है। भारतीय परम्परा में अधिकार का सम्बन्ध स्वामित्व से है और उस स्वामित्व के प्रति सुरक्षा और सम्मान की भावना से है। इस दिशा में भारतीय परम्परा में दो शब्दों का प्रयोग अत्यन्त सघनता से पूरे कालक्रम में दिखाई देता है- एक है- नीति और दूसरा है न्याय। इन दो शब्दों को स्पष्ट करते हुए डा० अमर्त्य सेन कहते हैं- ‘The former idea, that of Niti, relates to organizational propriety as well as behavioural correctness’ whereas the latter, Nyaya, is concerned with what emerges and how, and in particular the lives that people are actually able to lead.’ यही दो शब्द भारतीय संविधान के उत्तरदायित्व को स्पष्ट करते हैं कि मानवाधिकार के सम्बन्ध में क्या नीति अभीष्ट है और कैसे मानवाधिकार के सन्दर्भ में न्याय पर आधारित समानता और स्वस्थ समाज विकसित हो? यहीहमारा यहां केन्द्र बिन्दु है।
मुख्य विचार बिन्दु- 
1. क्या भारतीय शिक्षाविदों एवम् बुद्धिजीवियों के पास अपने परिवेश और यथार्थ के अनुकूल मानवाधिकार सम्बन्धी कोई शब्द या अवधारणा है? 
2. क्या भारत के इतिहास में मानवाधिकार सम्बन्धी कोई तथ्य/घटना/ स्थिति ऐसी रही जिसे हम विश्व समुदाय के सामने निर्भीक रूप से प्रस्तुत करने में गर्व अनुभव कर सकें? 
3. क्या भारतीय शिक्षा-प्रणाली किसी भी स्तर पर मानवाधिकार की संस्कृति को स्थापित करने में सहायक है? 
4. वर्तमान शिक्षा से किस तरह के मानवीय व्यक्तित्व की हम अपेक्षा करते हैं? 
5. भारतीयों की बुद्धिवादिता [Indian intellectualism] का विश्व-स्तर पर मानवाधिकार के क्षेत्र में क्या मान्य योगदान है? 
2nd Perception (FOR THOSE WHO ARE CONDITIONED OR TRAINED OR OBSESSED TO THINK ONLY IN WESTERN FRAMEWORK) 
Since the idea and philosophy of the human rights is the direct outcome of the two world wars fought in the name of saving humanity and in addition to it business and vested power interests added new dimensions to idea of the human rights. Peace initiatives taken by the west in the name of U.N.O., it certainly puts a question mark on the human race that - Is human mind is basically a criminal mind? If not then why human race has not been able to live peacefully, why there is always a violation of human life and dignity, who gave us the right to go to other cultures and civilizations and tell them –look, You are backward and underdeveloped so we will teach you how to develop and progress and become civilized. Reaching out to other cultures, civilizations to modernize them with the intentions of business and religion have not only created a chaos like situation world over but also lead the humanity to think in terms of survival of the fittest and added to it the sex is the ultimate goal. So the basic foundation of the modern thinking and practices have generated the idea of human rights and it has become a reality for all nations to follow and since it has become a national and international law so scholars, intellectual and academicians must try to understand and evaluate the whole intention, words, their impacts on the people, states, nations and processes of human rights for the welfare not only for humanity sake but also for the giving direction to the upcoming new generation of human race. 

Moreover, can human rights be interpreted in a sense- giving a rightful (सम्यक्) place to every human being, group, society or race to accomplish, for what they are born for? Lot many arguments for and against can be put forward but the basic question remains the same i.e. with so many events, things happening around all over the world, can we as human beings hope for a better and secure future for human race or can we, in any way assure or promise the upcoming generation about a safe and sound world? Human rights and its idea or philosophy needs to be understood genuinely in the terms of भारत as a nation, a culture, a civilization, way of life- ideologies and practices. So academicians/ scholars need to rethink the whole idea of human rights in the terms of Indian ethos or else let us prove that India was an uncivilized and barbaric country. 

The denial of human rights and fundamental freedoms not only is an individual and personal tragedy, but also creates conditions of social and political unrest, sowing seeds of violence and conflict within and between societies and nations. As the first sentence of the universal declaration of Human rights states, respect for human rights and human dignity "is the foundation of freedom, justice and peace in the world." Human rights issues in India are very different from those in a developed society. For a large number of people in India, human rights are related at once to food, shelter, education, employment and health. The greatest need today is to increase awareness about human rights because every aware individual ceases to be a potential violator and instead becomes a potential protector.
                  We invite you to deliberate on this topic not only in the  terms of human Rights but also in the terms and vision of Indian tradition or traditional values which is not at all a priority of any government, educational institutions in this business/ corporate oriented world. Since the reasons for establishing human Rights in west are all together different and in India, giving a legal sanction to human Rights is a poor imitation and this has created more confusion and complications in the collective Indian mind. This chaos starts right from the moment when we try to translate English terms in Hindi language which has a different socio-cultural understanding and practice of human Rights - like translating Human Rights as मानवाधिकार is misleading translation since Rights and अधिकार are words having diverse socio-cultural context and likewise translating value as मूल्य is wrong translation since its main focus is economics and appropriate translation can be मर्यादा or धर्म. 

This chaos becomes denser when it comes to laying down the policies for an imported concept without evaluating its impacts. What kind of Indians this education system has produced or what kinds of personalities are the outcome of this education system? How humanity is related to science, technology and commerce or what kind of humanity is expected from these subjects and related educational institutes? Or do we want this system to produce cyborgs only?  Indian society is basically familial society and western society is individualistic society so if west can think in their references, terms and situations then why can not we as Indians think in our own context? Is Indian tradition, ethos, culture, education is not competent enough to design or generate its own indigenous terms or system of human rights? In west Human rights is the direct outcome of world wars and there need to protect human rights is simply because of the business interests but how many times India has gone out of its territory to win or to fight with other countries? What Vedas, Puranas, Bauddhas, Jains and whole of the saint tradition said and did for human rights? Were they irrational human beings? If not then what efforts were made by the present day education and legal system to evaluate the idea, concept and practices of human rights? Is present education and legal system is capable enough to sensitize Indian society or individuals regarding value system of human rights? Are the concepts or ideas of ahimsa, compassion, synthesis, control over senses etc. needed for the present day humanity or not? If not then lets have the courage to disown Gandhi, Aurobindo, whole saint and rishi tradition. More over Indian constitution is not the part Indian culture. Deep down Indian psyche does not live by the constitutional rights or guarantees rather they live by and believe in their own karma and moksha or purushartha which makes them more human beings and as intellectuals, planners we have failed ourselves in recognizing basic constituents or ingredients of Indianness or Indianhood in our education and legal system. 

So there is an urgent need to re-integrate the whole Indian life system in such a way that it serves the humanity rather than producing the spare parts for the industries or corporate sector, selling weapons with one hand and raising hospitals with other hand in the name freedom, justice, dignity, development etc. Once we have sensible human beings then business will be done only for human dignity (sensible need not to be confused with good people as good people are continuously at war with people around them and world over as they have god given purpose which is dangerous.)
It is our humble objective to design the formal structure (in legal frame work) of “Indian Human Rights” through inter-disciplinary observations and find better needful understanding. We are sure such an interaction between different subjects and individuals can raise hopes for a better future where “Human Rights culture” may exist in real sense.

You are requested to choose topic of your conviction/ understanding and convenience with reference to Indian paradigms only. Please do not give HR and fundamental rights articles, data etc as department of Sanskrit is well aware about it. But if you wish share politics of human rights then you are most welcome to do so. Even so if you are ardent critic of Sanskrit / Indian tradition, you are welcome to criticize and department of Sanskrit will acknowledge your right to criticism not because of any legal obligation but of its inherent tradition of humanity which is very different from the religiously subjugated society of west till 14-15 century. let us try to find out how Indian mind thought about the human rights and what did they practiced or what terms did they use for human rights or how did they deal with situations regarding the human rights or what was there understanding of human rights? 

3rd Perception- भारतीय मानवाधिकार का प्रारूप – (FOR CRITICAL EVALUATION INCLUDING DISAGREEMENT & IMPROVIZATION BY ALL PARTICIPANTS) (Please do not translate Sanskrit terms in English, use them as they are because they will not match with the background, history, intention and under currents of English)
सभी मनुष्य चेतन (ब्रह्म) की अभिव्यक्ति है। 
अतः उनका अस्तित्व (अस्ति / being ) है । 
वे सभी सभी मनुष्य तीन प्राकृतिक एषणाओं (पुत्र, वित्त, यश) से व्यवहार-युक्त होते हुए जीवन पर्यन्त अपने होने (भवति / अस्मिता / becoming) की सार्थकता और सफ़लता की सिद्धि के लिए सभी राष्ट्रों, समाजों द्वारा निश्चित एवम् निर्बाध रूप से स्वीकृत अधिकार पाने की पात्रता रखते हैं। 

क्योंकि सभी राष्ट्र  निरपवाद रूप से सभी प्राणियों को समान रूप से वैसे ही धारण करते हैं  जैसे सभी प्राणीयों को  धरती बिना भेद- भाव के, ऊँच-नीच के धारण करती है।{यथा सर्वाणि भूतानि धरा धारयते समम्। तथा सर्वणि भूतानि बिभ्रतः पार्थिवं व्रतम्॥ (मनुस्मृति, १९-३१), अज्येष्ठासो अकनिष्ठासो एते सं भ्रातरो वाव्रुधुः सौभगाय । (ऋग्वेद,५-६०५)

हम सभी के लिए सुख चाहते हैं (सर्वे भवन्तु सुखिनः)

सभी के लिए स्वास्थ्य चाहते हैं (सर्वे सन्तु निरामयाः)

हम सभी के लिए समान मन्त्र, और समान समिति, मन और चित्त चाहते हैं (समानो मन्त्रः समितिः समानी समानं मनः समानं चित्तमेषाम्)

अतः वे सभी मनुष्य जो बुभुक्षा,भय,जिज्ञासा और सौन्दर्य  के प्राकृत भावों से युक्त समान रूप से हों, वे सभी–
 1.धर्म, 
2.अर्थ और 
3.काम की सिद्धि के लिए मर्यादित (संस्कारित) स्वतन्त्रता से अधिकारी हैं।
उन्हें सभी राष्ट्र इस तथ्य के लिए निरपवाद रूप से अभय प्रदान करें ताकि भविष्य में मनुष्यता उस स्तर को प्राप्त कर सके जिसकी कल्पना हमारे धर्मशास्त्रकारों ने इस रूप में की है – एक ऐसी स्वतःस्फ़ूर्त व्यवस्था जिसमें सभी जन स्वतन्त्र हो कर निरपराध और निर्भय जीवन यापन अखण्ड व्यक्तित्व सहित कर सकें। 
जहाँ न राज्य हो, न राजा हो, न दण्ड व्यवस्था हो और न ही दण्ड देने वाला हो 
(नैव राज्यं न राजाऽऽसीन्न दण्ड्यो न च दाण्डिकः। धर्मेणैव प्रजाः सर्वा रक्षन्ति स्म परस्परम्॥)  

भारतीय मानवाधिकार प्रशिक्षण विधि –
१. सम्वेदना 
२. संस्कार
३. अधिकार  

Department of Sanskrit earnestly seeks your criticism of this model and request you to point out which fundamental right of Indian constitution or UN sponsored 30 articles of human rights are not included in this model. If there is any difficulty in understanding Indian terms then please check Sanskrit –English dictionary for meanings, preferably Monier William. 

4th Perception - thou dk vFkZ ek= HkkSfrd vko”;drkvksa dh iwfrZ ds fy, la?k"kZ djuk ugha gS] vfirq thou dks ckSf)d] uSfrd ,oe~ lkSan;kZRed i{kksa ls tksM+dj ,d dyk ds :i esa fujarj fodflr djrs tkuk gSA loZizFke iz”u mBrk gS fd ekuokf/kdkj D;k gS\ ekuokf/kdkj os vf/kdkj gSa ftuds fy, izR;sd O;fDr ekuo gksus ds ukrs स्वतन्त्रता के vf/kdkjh gSAa pwafd lHkh euq"; tUe ls leku gSa blfy, uLy] fyax] Hkk"kk {ks=] jk"Vªh;rk lEifÙk] tUe ;k fLFkfr ds HksnHkko ds fcuk bu vf/kdkjksa ds fy, leku :Ik ls vf/kd`r gSAa ekuokf/kdkjksa dks izk;% ^cqfu;knh vf/kdkj* ^tUeflद्ध vf/kdkj* ^izkd`frd vf/kdkj* vkSj uSfrd vf/kdkj Hkh dgk tkrk gSA ekuo lH;rk ds vH;qn; ,oa fodkl ds lkFk gh ekuo vf/kdkj ds bfrgkl dh dgkuh dh 'kq:vkr gksrh gSa A ekuo tkfr dh izkphure vkdka{kk ,d ekuoh; lekt dh jpuk djuk jgk gS A ekuo vf/kdkj uSfrdrk ls tqM+k ,d ,slk iz'u gS] ftldh tM+as vrhr dh xgjkbZ;ksa esa Nqih gqbZ हैं। भारत में ekuo dY;k.k ,oa ekuoh; ewY;ksa dh j{kk ds fy, la?k"kZ dh ijEijk bZlk elhg ds iwoZ ls pyh vk jgh हैं। ekuork ,oa ekuoh; ewY;ksa ;k ekuo lekt ds lEcU/k esa foHksn gks ldrk gS] ysfdu ekSfyd ekuoh; vo/kkj.kk lHkh rjg ds lekt ds okn&fookn esa leku :i ls jgh gS] ledkyhu lekt esa bls ekuo vf/kdkj ds :i esa tkuk tkrk gS A

Hkkjr ns”k ,d izkphu vkSj lH; ns”k gSA ;gka dh izkphu laLd`fr lnSo ls ekuo vf/kdkjksa dh iks"kd jgh gSA gekjs iwoZtksa }kjk fufnZ"V lekt n”kZu vkSj lekt O;oLFkk deZ ij vk/k`r jgh gSA blesa /keZ dk LFkku lgpj vkSj fu;ked dk jgk gsA gekjs iwoZtksa us bl ekuoh; O;oLFkk esa ekuokf/kdkjksa dh j{kk dks loksZifj LFkku fn;kA HkkjrjRu Hkhejko vEcsMdj ds 'kCnksa esa] ^^thou ds izfr Hkkjrh; n`f"Vdks.k ds i{k esa tks vusd rdZ fd, tkrs gSa muesa ls ,d ;g gS fd eq[;r% ;g mlds gh izHkko dk izrki gS fd lHkh izkphure ns”kksa esa ls dsoy Hkkjr dk gh vfLrRo vkt rd cpk jgk gSsA------- vfLrRo esas cus jgus dh ckr dks ekurs gq, eSa ,d vkSj egRoiw.kZ ckr dguk pkgrk gawA--- egÙo vfLrRo esa cus jgus dk ugha gS cfYd vfLrRo dh xq.koRrk vkSj mlds Lrj dk gSA** ;g xq.koRrk vkSj Lrj D;k gks ldrk gS\ la{ksi esa] gekjs fopkj ls] ml lekt esa lHkh lnL;ksa dks ekuo vf/kdkjksa dh xkjaVhA 

^^lM~xPN/oa la on/oa la oks eukafl tkurke~A nsok Hkkxa ;Fkk iwosZ latkukuk miklrsAA lekuh o vkdwfr% lekuk ân;kfu o%A lekueLrq oks euks ;Fkk o% lqlgklfrAA &_Xosn¼10@191@2½

vFkkZr~ lHkh euq"; Hkyh izdkj feytqy dj jgsaA lc yksx iszeiwoZd vkil esa ckrphr djsaA lcds eu esa ,drk dk Hkko gksA lc vfojks/kh Kku izkIr djsaA fo}ku yksx ftl rjg lnk ls bZ”oj dk Kku izkIr djds] mikluk djrs jgsa gSa] mlh rjg rqe Hkh Kku vkSj mikluk esa yxs jgksA lcds fu”p; ,d ls gksaA lcds vk”k; ,d ls gksaA lcds eu esa ,d&lh Å¡ph Hkkouk gksA lc yksx ,d&nwljs ls lg;ksx djrs gq, vPNs <ax ls vius dkeksa dks iwjk djsa vkSj 

ßfe=L; dk p{kq"kk lokZf.k Hkwrkfu leh{kUrke~A fe=L;kga p{kq"kk lokZf.k Hkwrkfu leh{ksAAÞ &¼;tqosZn 36@18½


vFkkZr~ lHkh izk.kh eq>s fe= ds :i esa ns[ksa vkSj eSa lHkh izkf.k;ksa dks fe= ds :Ik esa ns[kwaA izLrqr vH;FkZuk,a izR;{k izek.k gS fd gekjs ns”k esa osnksa ds le; ls gh lHkh ds vf/kdkjksa] dÙkZO;ksa] vkSj lq[k dh dkeuk dh tkrh jgh gSA ;gka eS=h vkSj ijLij lg;ksx ij cy fn;k x;k gSA ysfdu T;ksa&T;ksa euq"; us HkkSfrd fodkl fd;k R;ksa&R;ksa fur uohu la?k"kksZa vkSj }U}ksa us tUe fy;kA lHkh lq[k dh dkeuk djrs gSa] nq[k dksbZ ugha pkgrkA vr% vius lq[k ds fy,] vius&vius vf/kdkj ds fy, lc yM+us yxsA nwljksa ds vf/kdkjksa dk vigj.k कर nwljs dk neu djus yxsA /khjs&/khjs bl dVq Hkkouk us ekuo eu esa vius ika¡o tekus vkjaaHk dj fn, fd nwljs dk 'kks"k.k djds gh 'kfDr”kkyh O;fDr ;k lewg viuk vfLrRo cpk ldrs हैं। HkkSfrd fodkl dk lw= gh cu x;k fd ^^ tks cy”kkyh gS] og thr tkrk gS vkSj thfor jgrk gS] detksj gkjdj viuk thou x¡ok cSBrk gSA** izxfr”khy fopkj/kkjk ds vuqlkj izd`fr esa Hkh ;g fu;e lnSo ls pyk vk jgk gS fd ^^cM+h eNyh NksVh eNyh dks fuxy tkrh gSA** bl izdkj dh vjktd] vekuoh; ,oa LokFkZdsfUnzr vo/kkj.kk ds ifj.kkeLo:i lkekftd fo?kVu vkjaHk gks x;kA euq"; us fparu&euu dj fodkl dh vo/kkj.kk dks ewY;ijd cukus ds fy, dqN fu;e cuk, vkSj euq"; us mUgsa /keZ ekudj mudk ikyu djrs gq, izxfr ds vusdkusd lksiku r; fd,A bl izdkj euq"; ds vfLrRo dh fpark ls mits ekuo&ewY;ksa us ekuo&vf/kdkj&dkuwuksa dk :i ysuk 'kq: fd;kA ;g euq"; dh mlh dY;k.kdkjh Hkkouk dk ifjpk;d gS tks mls fo”okRek cukrh gS vkSj mn~?kks"k.kk djrh gS& ßolq/kSo dqVqEcde~~ß rFkk ^losZ HkoUrq lqf[ku%] losZ सन्तु HkoUrq fujke;k%ßA Li"V gS fd izkphu dky ls gh Hkkjr ekuokf/kdkjksa ds izfr lpsr jgk gSA 
          Lora=rk vkUnksyu esa Hkkjrh; vius vf/kdkjksa o LoraU=rk ds fy, fons”kh neudkjh 'kklu ds fo:) la?k"kZjr jgs हैंA Lora=rk ,d ekSfyd ekuoh; ewY; gSA blh ls vU; ewY; fodflr gq, gSaA vr% yksdekU; ckyxaxk/kj fryd us ?kks"k.kk dh fd ^Lojkज्य esjk tUefl) vf/kdkj gS vkSj eSa blsa ysdj jgw¡xkA Hkkjrh; jk"Vªh; dkaxzsl us 1927 ds enzkl vf/kos”ku esa ekSfyd vf/kdkjksa dh n`<rkiwoZd eka¡x dh vkSj vf/kdkjksa dh ?kks"k.kk ds vk/kkj ij Hkkjr ds fy, ^,d Lojkज्य* lafo/kku* cukus dk fu.kZ; fy;kA Hkkjrh; jk"Vªh; dkaxzsl ds 1931 esa vk;ksftr djkph vf/kos”ku esa lkekftd] vkfFkZd] jktusSfrd vf/kdkjksaa dks Lora= Hkkjr ds lafo/kku esa lfEefyr djus dh izFke egRRoiw.kZ ?kks"k.kk gqbZ FkhA if”pe ds ns”kksa esa vkSj la;qDr jk"Vª la?k esa 40 ds n”kd ds vafre pj.k esa ekuokf/kdkjksa dh fo”o ?kks"k.kk dh ek= ppkZ gh py jgh Fkh। तब rks gekjs uo&Lora= ns”k ds fy, jkT; dk lafo/kku cukus okys ;qx&iq#"k] bu vf/kdkjksa के बारे में जागरूक थे। ;|fi gekjs lafo/kku esa la;qDr jk"Vª की ekuokf/kdkj ?kks"k.kk dks ekSfyd vf/kdkjksa vkSj jkT; ds uhfr funs”kd fl)kUrksa ds ek/;e ls ykxw fd;k x;k gS] rFkkfi ekuokf/kdkjksa laca/kh dqN ?kks"k.kk,a rks gekjs lafo/kku ds ykxw gks tkus ds 16 o"kZ ckn gqbZ ftudh >yd gekjs 1949 esa fufeZr lafo/kku esa igys ls gh miyC/k gSA vr% vkt ds yksdrkaf=d ;qx esa lH; ,oa lqlaLd`r lekt dh LFkkiuk gsrq gesa ekuo vf/kdkjksa ds vfLrRo dh pqukSrh का सामना करने के लिए ,d tkx:d ;k lpsr ekuork ds okrkoj.k dks fodflr djus ds lkFk&2 ljdkjh Lrj ij Hkh dkuwuh i{k ds lkFk&2 O;kogkfjd i{kksa dh Hkh gesa okLrfod rLohj nsuh gksxh।] rHkh ge ,d mTToy Hkkoh lekt dh rLohj ds lius dks latks ldrs gaS A 
Department of Sanskrit gratefully acknowledges the academic contribution of various scholars, thinkers, intellectuals, social activists, books and websites for this write up. Following are the proposed models based on Sanskrit shastras and are very much open to criticism/ refinement/ rejection/alteration unconditionally.
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Suggested topics-

Department of Sanskrit acknowledges your right to choose any topic of your convenience/ conviction/ scholarship/ understanding related to Indian Tradition/ ethos and it’s under currents. 
1. भारतीय मानवाधिकार का आचार एवम् व्यवहार शास्त्र
2. Indian history of human rights 
3. European/ US/ Communist History of  Human Rights violation

4. Evaluation of UNO Human Rights situations before 1948

5. From Bombs to Hospitals – resolving fundamental, moving & dangerous contradictions
6. Indian Culture / fundamentals of Human rights 
7. Content & Context of Indian Human Rights

8. Form & Essence of Indian Human Rights

9. Indian narrative/ discourse of Human Rights
10. Politics/ business of UNO human rights / Globalization, trade practices and human rights

11. Vedic/ Pauranic/ DharamShastriya/ saahitya/ kaavya etc based  articles / models of Human rights 

12. Swami Dayanand/ Swami Vivekanand/ Deen Dayal Upaadhyaaya/ Aurobindo’s/ Gandhi’s/ Vinoba’s idea of human rights

13. Indian saint tradition and human rights

14. Models / Articles/ Terms of human rights in Sanskrit language and literature 

15. Jain & Bauddha models/ terms/ articles/ concepts of Human rights
16. Human Rights and Lokadharma/ Lokasamgrah 

17. Vaachik, Kaayaik & Maansik Himsaa (3types of violence) & Human rights 

18.  Christian & Islamic models of Human Rights

19. Models of Shiksha/ Vidyaa (value Education) and human rights 
P.S. - 1. Since there will be no formalities in the inaugural session so seminar starts precisely at 10.00.am. Kindly respect the time by your esteemed presence for the smooth functioning of the seminar.

2. T.A. & D.A. is to be paid by the parent institution under the ugc faculty development programme and other schemes. 
3. Confirmation regarding participation along with written Paper (Sanskrit/ Hindi/Punjabi/ English) along with soft copy must be submitted for the onward submission to I.C.S.S.R., New Delhi (It is must) latest by 5th January, 2016. Only then you will be given time slot for presentation. 
4. Computerized model/ graphic based Posters presentations on the related ideas are also welcome. All posters will be given special time for explanations.

5. Participants have to make there own stay arrangements. 
Ashutosh  Angiras,     Dr. Virendr Kumar        Dr. Dalbir Singh Chahal                 Dr Rajinder Singh                                                                                                       Convener                         In-charge                              Head                                             Principal                                                             09464558667                 Dept. of Sanskrit       
Dept. of Sanskrit,                           09466596782  Sanskrit2010@gmail.com Punjabi University,       Guru Nanak Dev University, 
                                             Patiala                              Amritsar 
Organizing & advisory Committee-

Dr. Veena Sharma, Head, Department of English, S Dcollege, Ambala Cantt.

Dr. Uma Sharma, Associate Professor, Department of Sanskrit, S D. College, Ambala Cantt.
Dr. (Capt.) Vijay Sharma, Head & ANO, Department of Hindi & NCC, S D college, Ambala Cantt. 
Dr. Pushpinder Joshi, Department of Sanskrit, Punjabi University, Patiala

Dr. Shweta Dhaliwal, Department of Pol. Sc., Rajeev Gandhi National Law University, Patiala

Dr. Honey Kumar, Department of Sociology., Rajeev Gandhi National Law University, Patiala

Dr. Vishnu Dutt Sharma, Principal, S D Adarsh Sanskrit College, Ambala Cantt    

Dr. Rajendra, Head, Department of Sanskrit, GMN College, Ambala Cantt

Dr. Anupma Arya, Department of Pol. Sc., Arya Girls College, Ambala Cantt.

Dr. Neeraj Sharma, director, Vedic Research Center, Kanya Mahavidyalaya, Jalandhar

Dr. Vishal Bhardwaj, Department of Sanskrit, Hindu College, Amritsar

Sh. Piyush Aggarwal, TGT Sanskrit, Govt. Sr. Sec. School, Sector 28, Chandigarh

Dr. Rajesh Sharma, PGT Sanskrit, Govt. High School, Ugara, Amabala. 

Dr. Preeti Bhardwaj, Department of Laws, Kurukshetra University, Kurukshetra

Dr. Preeti Jain, Department of Laws, Kurukshetra University, Kurukshetra

Dr. Gaurav Sharma, G S Ayurveda Medical College, Pilkhua, (UP)       
Dr. Gunanidhi, PGT Sanskrit, Govt Sr. Sec School, Chandigarh
Dr. Desh Raj Siriswal, Department of Philosophy, P. G. Govt. College for Girls, Sector 11. Chandigarh

Dr. Pradeep Rai, Institute of Mass Comm.unication, Kurukshetra University, Kurukshetra.
Dr. Vivek Sharma, Department of Higher Education, Govt. of HP, Kinnaur

Dr. Kanwalpreet, Department of Pol. Sc., D A V College, Sector 10, Chandigarh.

Dr. Akshay Mishra, Head, Department of Sanskrit, DAV College, Naneola
Prof. Ritu Talwar, Department of Sanskrit, DAV College, Jalandhar.
Dr. Kewal Krishan, Editor, International Research Journal “Sanskar Chetna”, Kurukshetra
Dr. Vinod Kumar, Department of Hindi, Lovely Professional University, Phagwara,

Dr Shyam Nath Jha, Jyotishacharya, SD Adarsha Sanskrit College, Ambala Cantt.

Dr. Roopmala, Dept. of Sanskrit, ML& JN Gilrs College, Saharanpur. (UP)
Dr. Amita, Head, Department of Sanskrit, Guru Nanak Girls College, Yamunanagar

Dr. Anubha Jain, Department of Sanskrit, Guru Nanak Girls College, Yamunanagar.

Sh Hemant Goswami, Social & Human Rights Activist, Chandigarh.
Sh. Neeraj Atri, Director, Council of Historical Research & Comaparative Studies, Panchkula,

Dr. Ashish Vasitha, Director, Center for Health Policy & Research, Chandigarh.

Sh. Munishwar, Principal Correspondent, Hindustan Times, Chandigarh.
Dr. Jaiprakash Gupt, Gen. Secretary, Rashtra Bhasha Vichar Manch, Ambala Cantt.

Dr. Madan Rathi, Head, Department of History, S D College, Ambala Cantt.

Sh. B D Thaper, Gen. Secretary, National Awareness Foreum, Ambala.
Prof. Mayank Anand, Department of Foreingn languages, Punjabi University, Patiala

Dr. Adiya, Chairman, VVBIS & IS (Punjab University), Sadhu Ashram, Hoshiarpur.
Dr. Jagdeep Singh, Department of Political Science, Govt. PG College, Naraingarh 

Dr. Nirvair Singh, Head, Department of Punjabi, S D college, Ambala Cantt.

Prof. Manish Goyal, Head, Departemnt of Mass Communication, S D College, Ambala Cantt.
To

___________________________________ ,

___________________________________ , 

__________________________________ ,

___________________________________,

From -


Principal,


S D College (Lahore),


Ambala Cantt. 133001


Haryana





सम्वेदना, संस्कार, अधिकार





चेतना





पुत्र, वित्त, लोक 


  (३एषणाएँ)





धर्म, अर्थ, काम, मोक्ष


        (४ पुरुषार्थ)





30 UNO HR 





Fundamental rights





मानवाधिकार प्रशिक्षण





१स्यादस्ति,२स्याद् नास्ति, ३स्यादस्ति नास्ति च, ४स्यादवक्तव्यम्, ५स्यादस्ति अवक्तव्यम्, ६स्यात् नास्ति च अवक्तव्यम्, ७स्यादस्ति नास्ति च अवक्तव्यम् च 











विधि  


संज्ञा 


परिभाषा 


अधिकार अतिदेश नियम 


निषेध





आचार 


प्रशिक्षण





सम्यक्दृष्टि, संकल्प, वाक्, कर्म, आजीव, व्यायाम, स्मृति, समाधि





विचार 


प्रशिक्षण





कर्ता


भोक्ता


ज्ञाता





आणव-मल    कार्म-मल   मायिक-मल





  कर्ता  ज्ञाता  भोक्ता





    विशेष   बाधक





काम  क्रोध  लोभ  मोह  मद  मत्सर





सामान्य 





बाधक





राग


नियति


कला


काल


विद्या





१०इन्द्रियां + ४ अन्तःकरण 





मानवाधिकार के बाधक











पुरुषार्थ

पुत्रैषणा

धर्म

मोक्ष

स्वस्ति/ कल्याण

काम



सक्षम Potent

वित्तैषणा

लोकैषणा



व्यूहरचना strategy

अर्थ
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